the project from the other way around, beginning with theology and working toward ethics and praxis. Whether this work succeeds as an account of faith "in der Tradition der Wittenberger Reformation" (I,xxvii) depends upon where the reader falls on the question of the order of exposition. Whatever the case, Herms is to be applauded for giving us much to think about through the course of what is, perhaps, the most comprehensive and breathtaking summary of systematic theology from the vantage point of experience since Schleier macher's Glaubenslehre. Three Types of Theology is a brilliant exercise in typologizing various strands of Christian theology. What characterizes Gonzalez's work at its best is comprehensive summary, especially of the writings of prominent theologians, employing generous quotation of primary sources-all put together in a clear narrative structure.
The present work under review displays these same characteristics. Augustine's life and work are presented fairly and precisely. Primary quotations are judiciously chosen. The work contains three chapters on Augustine's life and four on the fundamental contours of his thought: namely, the battles with Manichaeanism, Donatism, Pelagianism, and Paganism (the last being the battle over the role of Roman culture in Christian identity). I taught Augustine for many years. This book is superb at seeing the forest through the trees so that by the end the reader has a good sense of the man (Augustine) and the meaning of his work (Augustinianism).
The odd term in the title of the book is the Spanish word mestizo. This word means "mixed breed," and is often used "in a pejorative way" (15). Gonzalez sees it more generally to refer to a person or group living between "two realities" or "cultures" and not quite at home in either (ibid.). Think of the immigrant experience which today is a dominant element in the life of Hispanic or Latino people in America. Gonzalez asserts that living between two cultures was a dominant element in Augustine's life as the son of a Roman father and an "African" (meaning Punic or Berber) mother raised in North Africa. Gonzalez wants the modern reader to identify with this ancient author as an exemplar of cultural diversity and the struggles attendant thereto. So, for example, when he speaks of the young Augustine's mother Monica wanting her son to become a Christian along with securing a successful career he writes that she exemplifies "social mestizaje" in which immigrants want their children to learn the language and customs of their adopted country and climb the social latter (31). This ambition applies to many if not most immigrant families and is not a specific ethnic trait that needs a Spanish word to define it. That Augustine struggled between two cultures may be true but it is not an insight that sheds fresh light on Augustine's fight against Manichaeanism, his attraction to Neoplatonism, his battle with Pelagius, or especially his rejection of the Donatists who represented native culture over against Roman cultural dominance: Augustine condemned them and their "nationalist" and economic struggle with the vehemence of a colonial lord.
The particulars of this mestizo argument only come occasionally in Gonzalez's analysis of Augustine's theology and do not color or distort his description and judgment. I think the mestizo reference acts more like a "hook" to attract the evangelical reader (of which a large and growing number are Hispanic). This is perhaps why InterVarsity Press decided to come out with a translation of the work originally published in Spanish, Introduction a la theologia mestiza de San Augustin (Abingdon, 2013) .
It is fine with me that Gonzalez uses a specific ethnic reference to attract new readers to Augustine. The more Augustine is known and studied among Christians of all varieties the better. Luther Seminary Walter Sundberg Saint Paul, Minnesota
